The Religious Experience Argument
An omnipotent and perfectly good creator will seek to interact with his creaturesand in particular with human persons capable of knowing him. He has reason, as we have seen, to interact in the public world- occasionally making a difference to it in response to our prayers for particular needs (Swinburne, 1996: 130). The religious experience argument for the existence of God is in some ways the basis for all religion. William James wrote that “in a world in which no religious feeling had ever existed, I doubt whether any philosophic theology could have ever been framed” (1902: ). All religion and religious belief owe their existence in some way to religious experience. For example, had God not covenanted with Abraham and aided Moses in the Passover and Exodus would we have Judaism today. 

1. What other religious experiences can you think of that are of crucial importance to religious groups?

The religious experiences of the individual have become crucial for the whole religion in shaping their idea of deity and how they respond to that deity. However, religious experience isn’t just for the “prophets”- individual people have religious experiences that confirm their religious belief or indeed change their religious belief.  Religious Experience has been defined as “The contemplation of the pious is the immediate consciousness of the universal existence of all finite things, in and through the Infinite and of all temporal things in and through the Eternal” (Schleiermacher, 1799: 36).
2. Explain Schleiermacher’s definition in your own words.

The various types of religious experience have been categorised in different ways. Common groups include:

Numinous/Awe

This is a feeling of awe and wonder, that there is something greater than you. E.g. when you enter a great religious building or go for a walk in the countryside.

Conversion

When your life is changed by giving yourself to God.

Miracle

Something which seems to break the laws of science and makes you think only God could have done it.

Mystical

Gaining direct contact with God through things like visions and trances.

William James

Key Person: William James (1842-1910)
American psychologist and philosopher. Most famous for investigating religious experiences as a psychological phenomenon. His book Varieties of Religious Experience was published in 1902.
William James investigated the various mystical religious experiences people had. He found that most religious experiences shared common characteristics which he outlined in his book The Varieties of Religious Experience. What is interesting was that he did not investigate the objective validity of religious experiences but recognised that they were “true” for the individual and in some ways that is all that mattered. He noted that mystical experiences had the following in common:

1. Ineffability.- The handiest of the marks by which I classify a state of mind as mystical is negative. The subject of it immediately says that it defies expression, that no adequate report of its contents can be given in words. It follows from this that its quality must be directly experienced; it cannot be imparted or transferred to others. In this peculiarity mystical states are more like states of feeling than like states of intellect. No one can make clear to another who has never had a certain feeling, in what the quality or worth of it consists. One must have musical ears to know the value of a symphony; one must have been in love one's self to understand a lover's state of mind. Lacking the heart or ear, we cannot interpret the musician or the lover justly, and are even likely to consider him weak-minded or absurd. The mystic finds that most of us accord to his experiences an equally incompetent treatment. 
2. Noetic quality.- Although so similar to states of feeling, mystical states seem to those who experience them to be also states of knowledge. They are states of insight into depths of truth unplumbed by the discursive intellect. They are illuminations, revelations, full of significance and importance, all inarticulate though they remain; and as a rule they carry with them a curious sense of authority for after-time. These two characters will entitle any state to be called mystical, in the sense in which I use the word. Two other qualities are less sharply marked, but are usually found. These are: 

3. Transiency.- Mystical states cannot be sustained for long. Except in rare instances, half an hour, or at most an hour or two, seems to be the limit beyond which they fade into the light of common day. Often, when faded, their quality can but imperfectly be reproduced in memory; but when they recur it is recognized; and from one recurrence to another it is susceptible of continuous development in what is felt as inner richness and importance. 

4. Passivity.- Although the oncoming of mystical states may be facilitated by preliminary voluntary operations, as by fixing the attention, or going through certain bodily performances, or in other ways which manuals of mysticism prescribe; yet when the characteristic sort of consciousness once has set in, the mystic feels as if his own will were in abeyance, and indeed sometimes as if he were grasped and held by a superior power. This latter peculiarity connects mystical states with certain definite phenomena of secondary or alternative personality, such as prophetic speech, automatic writing, or the mediumistic trance. When these latter conditions are well pronounced, however, there may be no recollection whatever of the phenomenon and it may have no significance for the subject's usual inner life, to which, as it were, it makes a mere interruption. Mystical states, strictly so called, are never merely interruptive. Some memory of their content always remains, and a profound sense of their importance. They modify the inner life of the subject between the times of their recurrence. Sharp divisions in this region are, however, difficult to make, and we find all sorts of gradations and mixtures (James, 1982: 380-382). 
3. Explain James’ common characteristics in your own words.
4. Think of two more religious experiences and explain what happened in each of them. Are they mystical religious experiences? Explain your answer.

Key Word:  Passive (the person having the experience doesn't initiate it.  They feel 'done to' rather than proactive)

Key Word: Transient (the experience is fleeting, comes and goes, cannot be retained or prolonged by their own effort)

Key Word: Noetic(mystical experience generates knowledge, leaves people feeling sure in new ways, establishes personal certainty)

Key Word:  Inexpressible (there are no words which adequately or completely make sense of the mystical: it is beyond description)

5. Below is an extract from a speech by Martin Luther King. Choose four different colours and underline the parts that could be expressed as passive, transient, noetic and inexpressible.
The problems of life will begin to overwhelm you; disappointments will begin to beat upon the door of your life like a tidal wave. (Yes) And if you don't have a deep and patient faith, (Well) you aren't going to be able to make it. 

I know this from my own experience. The first twenty-five years of my life were very comfortable years... didn't have to worry about anything.

I have a marvelous mother and father. They went out of the way to provide everything for their children, basic necessities. ...And you know, I was about to conclude that life had been wrapped up for me in a Christmas package.

Now of course I was religious; I grew up in the church. ...My father is a preacher, my grandfather was a preacher, my great-grandfather was a preacher, my only brother is a preacher, my Daddy's brother is a preacher.
So I didn't have much choice, I guess. (laughter)

But I had grown up in the church, and the church meant something very real to me, but it was a kind of inherited religion and I had never felt an experience with God in the way that you must have it if you're going to walk the lonely paths of this life. Everything was done, and if I had a problem I could always call Daddy, my earthly father; things were solved.

But one day after finishing school, I was called to a little church down in Montgomery, Alabama, and I started preaching there. Things were going well in that church; it was a marvelous experience. But one day a year later, a lady by the name of Rosa Parks decided that she wasn't going to take it any longer. She stayed in a bus seat, and you may not remember it because it's way back now several years, but it was the beginning of a movement...

Things were going well for the first few days, but then about ten or fifteen days later, after the white people in Montgomery knew that we meant business, they started doing some nasty things. They started making nasty telephone calls, and it came to the point that some days more than forty telephone calls would come in, threatening my life, the life of my family, the life of my children. I took it for a while in a strong manner.

But I never will forget one night very late. It was around midnight. And you can have some strange experiences at midnight.

I had been out meeting with the steering committee all that night. And I came home, and my wife was in the bed and I immediately crawled into bed to get some rest to get up early the next morning to try to keep things going. And immediately the telephone started ringing and I picked it up. On the other end was an ugly voice. That voice said to me, in substance, "Nigger, we are tired of you and your mess now. And if you aren't out of this town in three days, we're going to blow your brains out and blow up your house." (Lord Jesus)

I'd heard these things before, but for some reason that night it got to me.
I turned over and I tried to go to sleep, but I couldn't sleep. I was frustrated, bewildered. And then I got up and went back to the kitchen and I started warming some coffee, thinking that coffee would give me a little relief. 

And then I started thinking about many things. I thought back on the theology and philosophy that I had just studied in the universities, trying to give philosophical and theological reasons for the existence and the reality of sin and evil, but the answer didn't quite come there.

I sat there and thought about a beautiful little daughter who had just been born about a month earlier. We have four children now, but we only had one then. She was the darling of my life. I'd come in night after night and see that little gentle smile. And I sat at that table thinking about that little girl and thinking about the fact that she could be taken away from me any minute. And I started thinking about a dedicated, devoted, and loyal wife who was over there asleep. And she could be taken from me, or I could be taken from her. And I got to the point that I couldn't take it any longer; I was weak. 

Something said to me, you can't call on Daddy now, he's up in Atlanta a hundred and seventy-five miles away. You can't even call on Mama now. You've got to call on that something in that person that your Daddy used to tell you about. (Yes) That power that can make a way out of no way. (Yes)

And I discovered then that religion had to become real to me and I had to know God for myself. (Yes, sir) And I bowed down over that cup of coffee. I never will forget it. (Yes, sir) And oh yes, I prayed a prayer and I prayed out loud that night. (Yes) I said, "Lord... I must confess that I'm weak now; I'm faltering; I'm losing my courage. (Yes)

...And it seemed at that moment that I could hear an inner voice saying to me, (Yes) "Martin Luther... lo I will be with you, (Yes) even until the end of the world."

And I'll tell you, I've seen the lightning flash. I've heard the thunder roll. I felt sin- breakers dashing, trying to conquer my soul.

But I heard the voice of Jesus... He promised never to leave me, never to leave me alone. No, never alone. No, never alone. He promised never to leave me, (Never) never to leave me alone.

And I'm going on in believing in him. (Yes) You'd better know him, and know his name, and know how to call his name. (Yes)

You may not know philosophy. You may not be able to say with Alfred North Whitehead that he's the Principle of Concretion. You may not be able to say with Hegel and Spinoza that he is the Absolute Whole. You may not be able to say with Plato that he's the Architectonic Good. You may not be able to say with Aristotle that he's the Unmoved Mover.

But ...you begin to know that our brothers and sisters in distant days were right. Because they did know him as a rock in a weary land, as a shelter in the time of starving, as my water when I'm thirsty, and then my bread in a starving land. 

And then if you can't even say that, ...you have to say, "he's my everything. He's my sister and my brother. He's my mother and my father." If you believe it and know it, you never need walk in darkness.

Don't be a fool. Recognize your dependence on God. (Yes, sir) As the days become dark and the nights become dreary, realize that there is a God who rules above.

And so I'm not worried about tomorrow. I get weary every now and then. The future looks difficult and dim, but I'm not worried about it ultimately because I have faith in God.

Centuries ago Jeremiah raised a question, "Is there no balm in Gilead? Is there no physician there?" He raised it because he saw the good people suffering so often and the evil people prospering. (Yes, sir)

Centuries later our slave foreparents came along. (Yes, sir) And they too saw the injustices of life... But they did an amazing thing. They looked back across the centuries and they took Jeremiah's question mark and straightened it into an exclamation point. And they could sing, "There is a balm in Gilead to make the wounded whole. (Yes) There is a balm in Gilead to heal the sin-sick soul." And there is another stanza that I like so well: "Sometimes (Yeah) I feel discouraged." (Yes)

And I don't mind telling you this morning that sometimes I feel discouraged.

(All right) ...Living every day under extensive criticisms, even from Negroes, I feel discouraged sometimes. (applause) Yes, sometimes I feel discouraged and feel my work's in vain.

But then the holy spirit (Yes) revives my soul again. "There is a balm in Gilead to make the wounded whole. There is a balm in Gilead to heal the sin-sick soul." God bless you. (applause) (taken from http://www.tlc.org/articles/mlkjr.php ).
Rudolph Otto
Key Person: Rudolph Otto (1869-1937)
German theologian. His most famous work is The Idea of the Holy (1917) It defines the concept of the holy as that which is numinous. He coined this new term based on the Latin numen (deity).
In his book The Idea of the Holy Otto proposes and investigates the word numen which can then be extended to the numinous. He argues that experiences with the other (God) are numinous in nature and gives numerous examples where this may be so. He outlines a number of numinous responses that are possible:

Numinous dread/awe (Mysterium Tremendum)
This is the feeling of awe and recognition that there is a power beyond the physical world what is beyond our comprehension. It may become the hushed, trembling, and speechless humility of the creature in the presence of- whom or what? In the presence of that which is a mystery inexpressible and above all creatures (Otto, 1958: 13). CS Lewis has described the difference between this awe and normal fear: Suppose you were told there was a tiger in the next room: you would know that you were in danger and would probably feel fear. But if you were told 'There is a ghost in the next room', and believed it, you would feel, indeed, what is often called fear, but of a different kind. It would not be based on the knowledge of danger, for no one is primarily afraid of what a ghost may do to him, but of the mere fact that it is a ghost. It is 'uncanny' rather than dangerous, and the special kind of fear it excites may be called Dread. With the Uncanny one has reached the fringes of the Numinous. Now suppose that you were told simply 'There is a mighty spirit in the room', and believed it. Your feelings would then be even less like the mere fear of danger: but the disturbance would be profound. You would feel wonder and a certain shrinking--a sense of inadequacy to cope with such a visitant and of prostration before it--an emotion which might be expressed in Shakespeare's words 'Under it my genius is rebuked'*. This feeling may be described as awe, and the object which excites it as the Numinous.

A modern example may be found (if we are not too proud to seek it there) in The Wind in the Willows where Rat and Mole approach Pan on the island:

'"Rat," he found breath to whisper, shaking, "Are you afraid?" "Afraid?" murmured the Rat, his eyes shining with unutterable love. "Afraid? of Him? O, never, never. And yet--and yet--O Mole, I am afraid." (The Problem of Pain).
This then leads the person to a feeling of stupor, a "blank wonder, an astonishment that strikes us dumb, amazement absolute" (1958:26). Following on from this is the shudder: "The 'shudder' reappears in a form ennobled beyond measure where the soul, held speechless, trembles inwardly to the farthest fibre of its being ... it implies that the mysterious is beginning to loom before the mind, to touch the feelings." (1958: 17).
Leading to what Otto calls” 'creature-consciousness' or creature-feeling. It is the emotion of a creature, submerged and overwhelmed by its own nothingness in contrast to that which is supreme above all creatures” (1958: 10). In recognising their own nothingness the person is then moved to acknowledge the power and majesty of the numinous. Otto develops this further to the person feeling unworthy and in a sense tainting the “holiness” by our presence. We thus need to “cover” ourselves to make ourselves able to approach the holy one (see 1958: 54). 
6. How do Christians seek to cover themselves (or make themselves holy)?

This would suggest that Christianity (and Judaism) have their roots in an encounter with the holy where people have gone through this process.
Numinous Fascination (mysterium fascinosum)
This links with the Mysterium Tremendum as Otto seeks to explain why with this feeling of dread people are attracted to the numinous. The numinous draws us to it with an irresistable force that is nearly irresistible. Otto calls this alluring quality the mysterium fascinosum. At its most intense, this fascination becomes "exuberant" and transforms into the mystical "moment" or direct, complete contact with the numen (see 1958: 36ff).
7. Summarise Otto’s view of the numinous.

8. What links (if any) does this have with James’ analysis of the mystical.

Are Religious Experiences Valid?

Having examined Otto and James’ definitions and characteristics of religious experience it is important to seek to answer the question as to whether religious experiences prove the existence of God. An argument that could be made based on James and Otto is the fact that religious experiences share many of the same characteristics then they must have some validity. Hick would argue that the differing emphases (and religions) are a result of our environment and culture but nevertheless “the universal presence of the Real… is transformed into inner or outer visions or voices” by our own psyches (2004: 169).

9. What is Hick arguing?

A modern philosopher who has become crucial in this discussion is Richard Swinburne.
Key person: Richard Swinburne (1934-)
An eminent Christian Philosopher who discusses many arguments in his book The Existence of God, but his major contribution is developing the arguments from probability and providence. For the religious experience arguments he developed the principles of credulity and testimony.
The principle of credulity

…we ought to believe that things are as they seem to be (in the epistemic sense) unless and until we have evidence that we are mistaken… If it seems to me that I am seeing a table or hearing my friend’s voice, I ought to believe this until evidence appears that I have been deceived. If you say the contrary– never trust appearances until it is proved that they are reliable– you will never have any beliefs at all. For what would show that appearances are reliable, except more appearances? And, if you cannot trust appearances as such, you cannot trust these new ones either. Just as you must trust your ordinary five senses, so it is equally rational to trust your religious sense (Swinburne, 1996: 132).

10. Have you had experiences that have been deceiving? Give an example.
11. What arguments can be made against the principle of credulity?

If I say that I am speaking to Mark on the phone there are a number of things you can do to verify this. You can take the phone off me and speak to him yourself. You can check my phone records. You can try and ring Mark yourself to see if his line is busy. You can employ any number of methods to prove my assertion correct. However, if I say that God has spoken to me, how can this be verified? Perhaps you can speak to God yourself and see if you get the same experience. But what happens if you don’t? Is my experience invalid? Swinburne argues otherwise:

If some people do not have these experiences, that suggests that they are blind to religious realities– just as someone’s inability to see colours does not show that the many of who claim to see them are mistaken, only that he is colour blind (ibid: 133).
This is slightly offensive to those with no religious faith– is Swinburne suggesting people haven’t had these experiences because they are lacking something. A further example could be magic eye experiments– I am unable to see any of them, why? Because I am blind in one eye and 3D doesn’t work for me but I still accept them as valid because of what other people have said. Should therefore irreligiosity be seen as a result of disability? Swinburne continues:

If three witnesses in a law court claim (independently) to have seen the suspect in some street at a certain time, and three witnesses who were in the street at that time claim not to have seen him, then – other things being equal– the court will surely normally take the view that the suspect was there, and that the later three witnesses simply did not notice him. It is basic to human knowledge of the world that we believe things are as they seem to be in the absence of positive evidence to the contrary. Someone who seems to have an experience of God should believe that he does, unless evidence can be produced that he is mistaken (ibid: 133).
12. Are these examples valid? Explain your answer.

 It is at this point that we need to refer back to the verification and falsification principles from the chapter on Religious language. 

13. Briefly recap what the verification and falsification principles are.

14. How can these be used in a discussion of the principle of credulity?
The Principle of Testimony

…those who do not have an experience of a certain type ought to believe any others when they say that they do– again, in the absence of deceit or delusion. If we could not in general trust what other people say about their experiences without checking them out in some way, our knowledge of history or geography or science would be almost non-existent. In virtue of the principle of testimony, there become available to those of us who do not ourselves have religious experiences the reports of others who do, and to which, therefore, we can apply the principle of credulity. In the absence of counter evidence, we ought to believe that things are as they seem to be to other people; and we do, of course, normally so assume. We trust the reports of others on what they see unless we have reason to suppose that they are lying, or deceiving themselves, or simply misobserving. We ought to do the same with their reports of religious experience (ibid: 133-4).
15. How is the principle of testimony different to the principle of credulity?
The Noetic Proof
If a person doesn’t accept the principles of credulity and testimony they could always see the response that the experience created. For example if a person claims to have a religious experience but then behaves in an immoral way then it could be suggested the experience either wasn’t real or had no real impact on them. However, using James’ noetic quality as an example a religious experience will leave a person feeling sure in new ways– if a person changes their life and behaviour because of a religious experience then surely some credence should be given to that experience. 
16. Refer back to Martin Luther King’s religious experience. How could this be shown to be noetic and thus prove the validity of the religious experience?

17. Read the story of Saul/Paul below. Summarise it in your own words under the subheadings: What Saul was like before the religious experience? The religious experience. What Saul was like after the religious experience? 

18. Is this experience real? Explain your answer.

Meanwhile Saul, still breathing threats and murder against the disciples of the Lord, went to the high priest and asked him for letters to the synagogues at Damascus, so that if he found any who belonged to the Way, men or women, he might bring them bound to Jerusalem.3Now as he was going along and approaching Damascus, suddenly a light from heaven flashed around him. He fell to the ground and heard a voice saying to him, ‘Saul, Saul, why do you persecute me?’ He asked, ‘Who are you, Lord?’ The reply came, ‘I am Jesus, whom you are persecuting. But get up and enter the city, and you will be told what you are to do.’ The men who were travelling with him stood speechless because they heard the voice but saw no one. Saul got up from the ground, and though his eyes were open, he could see nothing; so they led him by the hand and brought him into Damascus. For three days he was without sight, and neither ate nor drank. 

 
Now there was a disciple in Damascus named Ananias. The Lord said to him in a vision, ‘Ananias.’ He answered, ‘Here I am, Lord.’ The Lord said to him, ‘Get up and go to the street called Straight, and at the house of Judas look for a man of Tarsus named Saul. At this moment he is praying, and he has seen in a vision a man named Ananias come in and lay his hands on him so that he might regain his sight.’ But Ananias answered, ‘Lord, I have heard from many about this man, how much evil he has done to your saints in Jerusalem; and here he has authority from the chief priests to bind all who invoke your name.’ But the Lord said to him, ‘Go, for he is an instrument whom I have chosen to bring my name before Gentiles and kings and before the people of Israel; I myself will show him how much he must suffer for the sake of my name.’ So Ananias went and entered the house. He laid his hands on Saul and said, ‘Brother Saul, the Lord Jesus, who appeared to you on your way here, has sent me so that you may regain your sight and be filled with the Holy Spirit.’ And immediately something like scales fell from his eyes, and his sight was restored. Then he got up and was baptized, and after taking some food, he regained his strength.
Saul Preaches in Damascus

For several days he was with the disciples in Damascus, and immediately he began to proclaim Jesus in the synagogues, saying, ‘He is the Son of God.’ All who heard him were amazed and said, ‘Is not this the man who made havoc in Jerusalem among those who invoked this name? And has he not come here for the purpose of bringing them bound before the chief priests?’ Saul became increasingly more powerful and confounded the Jews who lived in Damascus by proving that Jesus was the Messiah. (Acts 9: 1-22).
Against Religious Experience
19. What arguments could be made against religious experiences from the viewpoints of Feuerbach, Freud and Marx?

If they are right and religious experiences are mere imaginings how can a person’s response to the experiences be explained? Perhaps they could point to schizophrenics whose voices and alternate personalities are very real to them but would not be accepted by rational people. Sam Harris has argued: 

We have names for people who have many beliefs for which there is no rational justification. When their beliefs are extremely common we call them 'religious'; otherwise, they are likely to be called 'mad', 'psychotic' or 'delusional' . . . Clearly there is sanity in numbers. And yet, it is merely an accident of history that it is considered normal in our society to believe that the Creator of the universe can hear your thoughts, while it is demonstrative of mental illness to believe that he is communicating with you by having the rain tap in Morse code on your bedroom window. And so, while religious people are not generally mad, their core beliefs absolutely are (2004:72).
Supported by Dawkins:

You say you have experienced God directly? Well, some people have experienced a pink elephant, but that probably doesn't impress you. Peter Sutcliffe, the Yorkshire Ripper, distinctly heard the voice of Jesus telling him to kill women, and he was locked up for life. George W. Bush says that God told him to invade Iraq (a pity God didn't vouchsafe him a revelation that there were no weapons of mass destruction). Individuals in asylums think they are Napoleon or Charlie Chaplin, or that the entire world is conspiring against them, or that they can broadcast their thoughts into other people's heads. We humour them but don't take their internally revealed beliefs seriously, mostly because not many people share them. Religious experiences are different only in that the people who claim them are numerous.(2006: 88).

20. How would Harris and Dawkins counter the principles of credulity and testimony?
Anthony Flew continues the debate in suggesting that it is imperative to find out if “any such private experiences can be furnished with adequate credentials”. He suggests that two elements mitigate against this:

1. “Religious experiences are enormously varied, ostensibly authenticating innumerable beliefs many of which are in contradiction with another or even themselves”.

2. “Their character seems to depend on the interests, background, and expectations of those who have them rather than anything separate and autonomous” (2005: 133).

He also argues that even if religious experiences are true it does not prove the “existence and character of the Christian God” (ibid: 135). He suggests that even religious believers should be wary of using religious experience in and of itself as a basis for belief: “it is significant that the Roman Catholic Church is always chary of any appeal to personal experience not disciplined and supported by (its own) authority. For this insistence on the need for external checks and props surely springs from a wise acknowledgment that religious experience is not suited to serve as the evidential foundation which is needed if anyone is to be entitled to claim religious knowledge” (ibid: 136).
21. Summarise Flew’s views in your own words.

22. Is the Catholic Church right to mistrust religious experiences on their own? Explain your answer.

23. How would Hick counter Flew’s argument?

All that can be argued then is that these experiences are real to the people who claim to have them. The religious person ascribes religious meaning to experiences which the nonreligious do not. If someone is healed after a period of prayer is this a coincidence or a religious experience? Their objective validity is untestable and proof must be left to the believer or the sceptic. For the believer it is with the sceptic which lies the burden of proving the experience true; whereas with the sceptic the burden of proof lies with the believer: 
But religious experience cannot be either exclusively objective or subjective. Something is experienced (objective), but what is experienced is a matter of interpretation (subjective). Two people could experience the same thing; for one it would be profound, moving and ‘religious’, for the other it could be a matter of little interest. The subjective aspect of religion is just as ‘real’ as the objective (Thompson, 1997:35-6).
It is also in critiquing religious experiences that we could use Hume’s arguments against miracles (1. The quality of witnesses; 2. Human suspense of sound reasoning when faced with the miraculous; 3. Miracles tend to be found amongst the “ignorant and barbarous”; 4. Religious systems are incompatible). 
24. After rereading Hume’s arguments explain how they can be linked to disproving religious experiences.
Essay

Analyse religious experience as an argument for the existence of God and evaluate whether this argument supports the probability of the existence of God. (40)
